PRUPOSALS

PROPOSALS FOR A TRANSLATION
Huong Ngb

| asked a range of artists, activists, and thinkers from Vietnam
or the Vietnamese diaspora to translate the word “feminism”
into a word or phrase that they could use in their everyday
lives. “Proposals for a Translation,” implies not only a proposal
for the translation of this single word, but also a proposal

for moving towards a translation (or multiple translations)
through a collective process. It is a speculation or contempla-
tion on the gaps in translation- how there is always some-
thing lost in the act of translation.

Danh D3 was created in collaboration with Giang Nguyén,
designer based in H6 Chi Minh City. It is based on the display
typeface for Phu nit TAn Tién, a women’s magazine published
in Hué in 1932, which was requested by Nguyé&n Thi Minh
Khai in her letter to fellow organizer Ly Ung Thuén.

[t is available for download under a Creative Commons
Attribution-NonCommercial-NoDerivatives 4.0 International

License at http://www.huongngo.com/danhda

Translation by authors and Dudng Manh Hung.

 Bitchy, determined, undeterred, unapologetic

CAC BE XUAT CHO CAC CACH DICH
Huong Ngb

Toi d3 mdi mét tAp hdp gébm cdc nghé si, nha hoat déng xa
hoi, va nha tri thic tai Viét Nam hay cong déng Viét Nam luu
vong tham gia vao viéc dich nghia t “nlr quyén” thanh mét
t&r hay cum t& ma ho cé thé dung trong dsi séng hang ngay.
Tiéu dé “Proposals for a Translation”, khéng chi ngu y ndi vé
mot cdch dich nghia cu thé cla ti ‘nlf quyén’, ma nd con |a
mot dé xuat dé tién dén mdt qud trinh dich thuét dudc phiic
hop tU nhiéu y kién da chiéu. N6 1a mot su suy ngdm hay
chiém nghiém vé nhiing khodng tréng trong dich thuit, hay
céch mot s6 y niém ludn bi that thodt khi chdng ta dich tir
ngbn nglf nay sang ngbn ngilf khac.

Danh D3 13 sadn phdm cdng tac gilra téi va Giang Nguyén,
mot nha thiét k€ séng tai Thanh phé H6 Chi Minh. N¢ 18y y
tudng dua trén phdng chif in trén td Phu nir Tan Tién, mot t
tap chi cho gidi nir xuat ban tai Hué nam 1932. Nguyén Thi
Minh Khai &3 hdi ngusi cdng su Ly Ung Thuén gli cho ba
cuén tap chi nay trong 13 thu ba gui éng.

Céc ban cé thé tai phdng chi nay vé tai trang web: http:/
www.huongngo.com/danhda

Phéng chir Danh D4 13 sdn pham cé gidy phép quéc té, theo
Céng udc sdn phdm sédng tao chung 4.0, nham dam bao ban
quyén, tinh phi thusng mai, va tinh chéng chinh sira cho san
ph&m.

Bai dich bdi cac tac gid va Ducng Manh Hung.

Hi Huaong,

I'm so sorry | didn't make it to your project. | could not pro-
pose anything other than the phrase “n quyén luén,” which
some might think doesn't translate correctly the meaning of
feminism. They are right. But this is problem in translation
itself, and | think your project might be aiming at this inability,
among other things. I'd prefer using the “old” word which
sort of informs us about the historical context in a way, and
also deconstructs the translation, and requires us to think
about producing “new” meanings associated to the word.

all best from Hanoi
th, (16

Contributors:

1 Ash Mayfair, filmmaker living and working in Vietnam and
New York.

2 Nguyén H& My TAm was born in Ham Tan, Binh Tuy. She
immigrated to the U.S. when she was eight years old. Her
feminism and identity has been greatly shaped by her mother
and grandmother. She is a graduage from the Harvard
Graduate School of Design and is an enthusiastic appreciator
and supporter of art and culture especially from marginalized
voices.

3 Viet Nguyen.

4 Do Tuong Linh, life nomad, free spirit soul who is always in
the journey of exploring and making sense of the world.

5 Anonymous, Vietnamese born, New York based artist.

6 Phuong Nguyen. These observations are drawn from my
personal upbringing.

7 Nau, Graduated from the University of Fine Arts in Viet-
nam. | am an independent artist who is currently collaborat-
ing with an art space in Ho Chi Minh City.

8 Nhung Walsh, curator based in Chicago working between
the US and Southeast Asia, mainly in Vietnam.

9 Uyén Chi Olivia Ngoc Nguyén, storyteller and social citizen.
Coming-of-age feminist and songbird.

10 My Do, former lecturer of gender studies at a Vietnamese
liberal arts college, now a temporarily full time stay-at-home
feminist mother.

11 Linh Tom and Ratatouille. We work as activists in human
and environmental Right. We have established a group
named Nha Buon Chuyen (a.k.a Shelter of Story Seller) for
people to come and share their thouht about related issues.

12 Lien Truong, Vietnamese-American refugee, artist and
citizen. She currently is an Assistant Professor of Art at the
University of North Carolina at Chapel Hill.

13 dic, born, lives, and works in Ho Chi Minh City, Vietnam.

14 1é&na, visual artist based in Saigon.

15 Huaong Ngb, born in Hong Kong, artist based in the US of
the Vietnamese diaspora.

16 Nguyé&n Quéc Thanh, Nha San Collective and Queer
Forever! Festival.

Hi Huang,

I'm so sorry | didn’t make it to your project. T6i khé6ng nght
dugc cdi tén nao ngoai chi “nr quyén ludn” ma mbt s6 ngudi
¢4 thé cho rdng khéng phai 14 mét cdch dich chinh xdc cua
kha niém feminism. Toi cling dong tinh vdi ho. Nhung déy la
mbt van dé trong bdn chét cla viéc dich thuét, va téi nghi du
dn cla ban cd 1& dang hudng tdi su chuyén ng mang tinh
tueng déi nay nhiéu han. Cé nhén téi sé dir dung céch dich
“c” (nr quyén) khi téi muén tao ra béi canh lich s cho khai
niém nay, béc tach cédch dich nd, cling nhu doi hdi chiing ta
nghi dén cach tao tac nhitng ham nghia “mdi” lién quan dén
no.

all best from Hanoi
th, [16]

Ngudi tham gia cdng téc:

1 Ash Mayfair. Toi la mét nha lam phim hién dang sinh séng
tai Viét Nam va New York.

2 Nguy&n H6 My TAm sinh ra 8 Ham Tan, Binh Tuy. C6 di cu
sang My Itc tdm tudi. Tu tudng vé nif quyén cling nhu danh

tinh clia cé dudc nhao nan rat nhiéu bdi me va ba cla cb. Co
t8t nghiép trusng Harvard Graduate School of Design, va la

mdt ngudi cé dam mé hd trg nghé thuat va van hod, dic biét
la nghé thuat dén tir nhirng tiéng ndi bi gat ra ngoai 1€ trong

xa hoi.

3 Viet Nguyen

4 Do Tuong Linh. Téi la mét cube s6ng du muc, mot tdm hén
tu do phai phdi luén ludn trén hanh trinh khdm pha va thau
hiéu thé gidi.

5 Gidu tén, sinh ra & Viét Nam, la mét nghé si séng & New
York.

6 Phuong Nguyen. Téi rdt ra nhiing quan sat nay tu trai
nghiém cla ban than khi lén 1én.

7 Nau, t6t nghiép dai hoc my thuét viét nam. La nghé situ do
va hién dang lam cong téc véi t8 chiic nghé thuat tai thanh
phé H6 chi minh.

8 Nhung Walsh la mét curator & Chicago. C6 séng & My va
Béng Nam A, chdi yéu 13 Viét Nam.

9 Uyén Chi Olivia Ngoc Nguyén, mét ngusi k& chuyén va
mot cong dan x& hoi. Mét nha nir quyén trong giai doan hinh
thanh tu tudng. Mét chd son ca.

10 My Do, Téi ting la mét gidng vién khoa nghién clu vé
gidi 8 mét trudng dai hoc nghé thuat tu do & Viét Nam, va
hién gig t6i dang tam thdi lam cong viéc ctia mét ba me nlt
quyén cham sdc gia dinh.

11 Linh Tom and Ratatouille. Chdng t6i la nhiting nha hoat
ddng vi nhan quyén va méi trusng. Chung tbi da thiét lap
mot cong ddng mang tén Nha Budn Chuyén (Shelter of Story
Sellers) d& moi ngudi cé thé dén va chia sé nhiing suy nghit
cla ho vé nhitng van dé trong ddi séng.

12 Lien Truong la mét ngudi dan ti nan My géc Viét, mot
nghé si, va mét cong dan. Cé hién dang la Phé gido su Nghé
thuét & dai hoc North Carolina, Chapel Hill.

13 durc, sinh s6ng va lam viéc tai Tp.HCM, Viét Nam.

14 |éna. T6i la mdt nghé si thi gidc & Sai Gon.

15 Huong Ngé, sinh ra 8 Héng Kéng, mot nghé si My géc
Viét.

16 Nguyé&n Quéc Thanh, Nha San Collective va Queer For-
ever! Festival.
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QUYEN TRONG NGHE THUAT ™

Representation matters. | work both in the U.S. and Vietnam.
The reality is that women are still far from being equally rep-
resented in every single segment of the film industry in these
two countries. | would love to be known simply as a director,
not a “female director” and certainly not an “ethnic female
director”. | believe in encouraging, supporting and nurturing
women artists. | believe in telling women stories. | am an art-
ist, an activist and a feminist. | am doing what | can the best
way | know how, by cultivating my own voice and inspiring
more women artists to do the same.

*Woman artist = women voices in art;

CHAT MANH

Vietnamese feminism is relative to roles and places that are
important to Vietnamese culture, identity, and social norms:
home/family, work/profession/business, and religion/places of
worship.

Our history is in maternal worship. It roots and prioritizes the
role and importance of women and can be seen with women
at the front of the house in small business and entrepreneur-
ship across Vietnam. However, in the home and in religious
settings, Vietnamese feminism blended with Confucian
hierarchy and values reveals and irreverence for the potential
of matriarchic leanings. Dao Me or Dao Mau- or mother/god-
dess/maternal worship and its roots in our ancient history has
influenced our culture even after Catholicism and Buddhism
entered. There's the myth of Hai Ba Trung - women war-
riors, and the varying maternal figures in the major religions
in Vietnam - the Virgin Mary in Catholicism and Quan The
Am Bo Tat in Buddhism. Feminism in Vietnamese culture has
strong matriarchic roots - but modern gender roles offers
few exceptions. The wife, the cook, the mother - roles of
duty, sacrifice, obligation. At places of worship, the Buddhist
communities in which I've belonged, the women and nuns
are in the kitchen and in the audience. The men - manage the
ceremonies, the strategy and direction, the money.

| was raised by my grandma and mom - a single mom and

a widow, so this perspective is very much influenced by my
own personal perspectives. They were asked to survive off
of subsistence farming after the fall of Saigon. It was Catholic
nuns that helped our family weave crafts to make enough

to not starve after the war. It was my grandma who hosed
me off when | fell into sewage by our outhouse on a pond. It
was my mom who went into Saigon with a 6 hour round trip
bumpy shared truck ride on a regular basis to make a living.
My father is a failure as a husband and a dad to my mom and
me. My mom had the bravery to divorce him in 1980s Viet-
nam. Feminism in this case, and in my personal experience -
is not the decks that have been given to Vietnamese women,
the providers, the nurturers, the chefs, the healers, the family
glue - it is what happens when the failures of governments,
patriarchy, and the family unit falls apart - it is the strength
and endurance of feminism that rebuilt Vietnam into one
whole country again.

[tis also the compassion, and intelligent planning of women
that rebuilds the family unit and livelihood in the experience
of the diaspora. My aunt, Di Hai, was able to get any one
who wanted an out, out of the country after the war. She
built a brand new life for herself and her family. Her children
both went to Ivy League and Big Ten schools. Her husband
became a controller for a major corporation. In addition to all
this, she sponsored my mom, grandma and | to come to the
U.S. and ensured the well-being of the entire extended family
who immigrated over. My mom, raised me and took care of
my grandma as a single mom, in low-income housing the
majority of our time in the U.S. - I'm now a Harvard gradu-
ate and working on a congressional campaign. The sacrifice,
strength, and resilience of Vietnamese feminism has a com-
mon theme of endurance in spite of struggle that is a uniting
factor in current global feminist thought.

The maternal worship and business matriarchy in Vietnam
translates to a modern Vietnamese feminism that can be
seen in Little Saigons around the world. Women are still
heading the business fronts, but are also still expected to
rear children, and hold their families together. They don’t
have clear leadership roles in religious ceremonies and are
held in kitchens and as volunteer organizers and relation-
ship cultivators. | hope that the next 10-20 years, and with
the next generation, the roles for what Vietnamese feminism
can look like is expanded, the comfort of promoting women
to religious leadership and in major decision making roles for
our greater community is not only expected, it is encouraged
and cultivated.

T True strength of women;

QUYEN TU DO B

mot su tu do biéu hién va bay td cla gidi tinh. Khi lam nhu
vay, né gidi phdng ca nam gidi va phu nir dé dugc gidi tda
toan bd céc y tudng, cdm xuc, hinh dnh ctia ban thén, vuct ra
ngoai ranh gidi cla xa hdi, ky vong, va dan &p kinh té. La tu
do cd nhan va quyén con ngudi.

Vi t6i, cdch chidng ta hién dién, hay dudc thé hién, |a rat
quan trong. Toi lam viéc & ca nudc My va Viét Nam. Thuc té
cho thay réng phu nif van chua cé dudc su hién dién mot
céch cdng bang trong tat ca cac nganh cla nén dién anh & ca
hai quéc gia. Téi thuc sy mong mudn dudc xuat hién chi véi tu
cdch mét dao dién phim, chl khdng phai mét “dao dién ni"va
cang khéng phai mét “dao dién nlt thudc nhém thiéu s8”. Toi
tin tudng vao viéc khich 1, hd trg, va nudi dudng tai ndng cua
nhitng ngudi phu nit lam nghé thuét. T6i tin tudng vao viéc ké
céc ciu chuyén tir diém nhin clda ni gidi. Toi la moét nghé i,
mot nha hoat déng vi quyén, va mét ngusi ddu tranh cho nir
quyén. T6i dang lam t8t nhat tat cd nhimng gi ban than cé thé
lam, bang cdch xdy dung tiéng ndi clia riéng minh va truyén
cdm hdng cho cdc nlr nghé si khdc lam diéu tuong tu.

CUA DAN BA

N quyén & Viét Nam cé mai lién hé vdi vai tro cla cd nhan
va nhitng khéng gian quan trong trong van hod, danh tinh, va
céc chudn muc xa hoéi & Viét Nam: nha/ gia dinh, céng viéc/
nghé nghiép/ kinh doanh, va ton gido/ khéng gian tin ngudng.

Chung t6i cé mdt lich st tén thd mau hé. Su tdn thd nay bat
ré va dé cao vai trd va tdm anh hudng cla ngusi phu ni, thé
hién qua hinh dnh ngudi phu Nl qudn xuyén cac tiém budn
bdn nhd hay lanh dao cdc doanh nghiép trén toan lanh thé
Viét Nam. Mdc du vay, trong khdng gian gia dinh va tén gido,
nd quyén cuda Viét Nam d3 hoa trén vdi cac gido ly va hé
théng tén ti trat tu trong dao Khéng, khién cho nhing kha
nang tiém tang cta hé théng mau hé bi han ché. Dao Me
hay Dao M3u - tin ngudng thd phung hinh anh ngudi me/
cdc nir than vén cé ngudn gdc tir xa xua trong lich s - d3

an sau vao van hoa cla ching tbi ngay cd sau khi dao Phat
va dao Cdéng gido thAm nhap vao Viét Nam. Nhiing truyén
thuyét vé Hai Ba Trung — nhiing vi nif tudng, ton tai song
song v3i nhitng hinh tugng mau khdc trong cdc ton giao 16n
3 Viét Nam — Dlc me déng trinh Mary trong dao Céng gido
va Quan Thé& Am B Tat trong dao Phat. NI quyén trong van
hod Viét Nam b3t ngudn tir nhitng dnh hudng manh mé cla
x3 hoi mau hé, nhung nhiing vai trd gidi trong xa hoi hién dai
thi lai qud ngat nghéo trong thé hién. Ngudi va, ngudi ndi trg,
ngudi me - nhitng hinh mau cda su tan tuy, ddc hy sinh, va
théi nhan nhin. G nhitng nai thd tu ton gido, dai dé I3 nhing
cdbng dbéng Phét gido nai t6i ting sinh séng, ngudi phu nir va
céc ni cd ludn & trong bép va trong nhitng ngudi ngdi nghe
gidng dao. Dan 6ng la nhitng ngudi cr hanh cdc nghi 1€, ban
luan vé cdc phuong hudng phat trién, va nam trong tay quyén
luc tai chinh.

Me t6i va ba tbi la 2 ngudi phu nir @ nubi téi khon 16n — mét
ngudi 1a ba me don than con ngudi kia la god phu. VI thé,
céch t6i nhin nhan va dién gidi cudc séng cling nhu khdi
niém n quyén chiu anh hudng rat nhiéu ti viéc 18n 1én vdi
ba va me. Ho budc phai s6ng tan tién bang nghé néng sau
khi chinh quyén Sai Gon sup d6. Gia dinh t6i may man dudc
cac nlr tu Céng gido chi day cho cach dan lat hang thd cong
dé séng qua ngay sau chién tranh. Ba toi la ngudi da vét toi
I&n khoi 6ng thodt nudc ra ao phia sau nha. Me t6i la ngudi
hang ngay phai ngdi trén chuyén xe tai 6 tiéng qua con
dudng gb ghé vao thanh phd dé kiém ké sinh nhai. Cha t6i la
mot su that bai d6i véi me toi va toi. Me téi da diing cam ly di
6ng ta trong nhirng ndm 1980 & Viét Nam. NI quyén trong
trudng hdp nay, va cd trong nhiing trai nghiém clia ca nhan
téi — khdng phai 1a su cam chiu chap nhén s6 phan cla phu
nr Viét Nam, nhirng con ngudi ddm nhiém viéc chu cap, nudi
dudng, ndu an, chita bénh, va tao ra chat keo gdn bd trong
gia dinh. Téi chiing kién nlf quyén hién ra trong su sup dé va
suy tan cla chinh quyén, clia ch& dd phu quyén, va cla md
hinh gia dinh truyén théng. Chinh sifc manh va su bén bi cla
nr quyén da hop nhat lai hai mién va bién Viét Nam mét 1an
nfa thanh mot quéc gia théng nhat.

Su tan tam va tri théng minh thao lugc cda phu nif cling la
cdc nhan t6 gilp xay dung lai hinh mau gia dinh va tao cdng
an viéc lam trong c6ng déng nhitng ngudi li husng. DI Hai
cla téi la ngudi da gilip d3 rat nhiéu ngudi ti nan Viét Nam
trén thodt khdi dat nudc sau chién tranh. Ba da gdy dung mét
cudc s8ng mdi cho minh va gia dinh noi dat khach. Céc con
ba déu di hoc & céc trudng danh tiéng vy League hay Big
Ten. Chéng di trd thanh gidm déc cho mét tap doan I6n. D
cling chinh la ngudi da bao 1anh cho me téi, ba téi, va téi qua
MY, va cham lo cho hét thdy nhitng ngudi trong dong ho khi
ho di dan qua day. Me t6i da lam mét ngusi me don than nudi
day t6i va cham sdc ba tdi trong nhitng khu 6 chudt trong
mot quang thdi gian dai khi chdng téi mdi ddt chan dén nudc
My. Toi hién dang la mét sinh vién cao hoc & Harvard va dang
tién hanh mot cude van déng vao quéc hdi. Su hy sinh, stic
manh, va tinh kién cudng cla phu nir Viét Nam da gan két tu
tudng nlr quyén Viét Nam vdi cac dong tu tudng nir quyén
trén thé gidi; tat ca déu chia sé mét diém chung vé hanh trinh
VUGt 1én trén kho khan va thir thdch cldia ngudi phu nd.

Su t6n thd hinh tugng mau va hé théng kinh doanh mau hé &
Viét Nam d3 chuyén hod thanh mot khai niém nlr quyén Viét
Nam hién dai, c6 thé nhin thay ré rét trong cdc Little Saigon
trén thé gidi. Phu nir 13 ngudi cai quan kinh té& nhung ho van
phdi mang ganh nang nudi day con cdi va quan xuyén viéc
gia dinh. Ho khéng ndm nhiing vai tro 1anh dao chd chét
trong cdc nghi 1& tdn gido ma chi ding lai 8 muc ndi trg, quan
ly tinh nguyén vién, hay ngudi vun vén cho cdc méi quan

hé. Téi hy vong trong 10 dén 20 ndm tdi, va vdéi thé hé tiép
theo, nhitng vai trd clia nir quyén Viét Nam sé dugc md rong,
va viéc phu n{f thdng tién trong vai tro 1dnh dao t6n gido va
nhitng vai tro cdm can ndy muc khac sé dudc dng hd va vun
ddp chd khéng chi la tréng dai.

EU L0 GIOT TiNH

freedom of expression and demonstration of gender. In so

doing, it liberates both men and women to be the full spec-
trum of ideas, feelings, presentations and performances of
self, beyond the confines of socialization, expectation, and

economic repression. It is personal freedom and right.

Being able to choose who you want to
be and what you want to do without
being framed or restricted in any set
of concepts or terminology.”

# Pudc s6ng theo cdch ban Iua chon va ldm nhiing viéc ban dam mé ma khdéng bi gd ép hay han ché theo bat c&r mét chudn muc khai niém hay nhan mac nao;

Translation for “feminism” (in my reality growing up as a Viet-
namese woman):

1. My father being present.

2. My father not beating me (whether | was a 6-year-old girl
or an 18-year-old young woman).

3. Vietnamese (men and women) don't always try to tone me
down when | speak up with assertion and confidence.

4. My relationship life is not discussed behind my back as a
judgment of who | am.

5. My female friend not feeling shameful because she agreed
to go home with her rapist before she knew he was going to

b.]¢
walki

6. | don't feel scared of walking on the street.

7. My mom and | not having to slip through the backdoor of
the hospital when having a gynecological examination.

8. There is serious sex education in Vietnamese schools.

9. My body weight is not a frequent public and dinner-table
conversational material.

10. | feel secure with having a daughter in my home country.

Ldn 1én la m&t ngudi phu ni & Viét Nam, day la hién thuc ma
tdi mong muén chidng kién:

1. B6 t6i ludn hién dién trong gia dinh.

2. B8 tdi khdng danh t6i (bat ké IUc toi 1a mét co bé 6 tudi hay
mot thi€u nir 18 tudi).

3. Nhitng ngudi Viét (ca dan éng va phu nlf) khéng tim céch
ha thdp giong ndi cla t6i khi tdi 1&n tiéng mbt cach tu tin va
quyét liét.

4. Moi ngudi khdng ban bac va dédnh gid vé cudc séng tinh
cam cla téi sau lung toi.

5. Ngudi ban gdi cla téi khéng cam thdy nhuc nha vi da dong
y V& nha cla ké d3 lam nhuc cb ay, trudc khi cb ay biét rang
han cdy db cudng hiép co.

ot t feel scared of
ng on the street.

[5]

6. Téi khdng cdm thay s héi khi di trén phé.

7. Me tbi va tbi khéng phai di phdm phu khoa mét cach gidu
diém & bénh vién.

8. Gido duc gidi tinh & Viét Nam dudc gidang day moét cach
nghiém tic & trusng hoc.

9. Can nang cua t6i khéng tré thanh mét van dé dudc ra ban
cai thudng xuyén & nai cbng cbng hay quanh mém com.

10. T6i cdm thay an tdm khi nudi dudng con gdi minh trén
qué huong dat me.

“c6 moéty kién va lén tiéng chia sé nd”

Trong van hod Viét Nam, mét ngudi phu nlr ludn phai can
trong trong IGi an tiéng ndi. M6t ngudi dan éng cé quyén 1én
tiéng nhiéu han. Anh ta cd thé to tiéng hay hoat ngén tuy
theo y thich ctia minh. Nhung mét ngudi phu nit ludn phai
kim minh lai. Van hod Viét Nam danh gid mét ngudi phu

nr qua cdch c6 8y thé hién ban than trudc mat dan éng va
nhitng ngudi I8n tudi. NEu mét ngudi phu nir tré dua ra y kién
clia minh mét cédch thdng than véi mot ngudi dan éng 18n tudi
hon, c6 8y sé bi coi la thiéu |1& d8, va gia dinh cb 8y sé bi coi

|& chua biét day db con cdi. Trong rat nhiéu trudng hop, phu
n{r chidng ta phai tu ha thap tiéng ndi cia minh khi ching ta
nghe mét I8i nhan xét 16 mang hay d&i mat véi mot thai db o
ép. Dan 6ng dudc phép o ra bat binh hay tic téi, nhung phu
n{r thi lai khdng duge phép thé hién thai dé chi trich cia minh.

“T0 ADAPT+C

“thich nghi va nguy trang”

Phu n{r Viét Nam bi budc phai hoc céch luén lach tim phuong
hudng trong mot méi trudng day rdy nhimng go bd han ché.
Vi vay, ho ludn tim nhiing céch gay dnh hudng khac nhau khi
ho mu6n chia sé suy nghi cia minh. Ho la nhiing con tac ke
bién chuyén tuy theo tinh huéng xa hoéi ho phai d6i mat. Ho
biét céch dat dudc nhirng muc tiéu clia minh va thé hién quan
diém mét cch gidn tiép dé trdnh xdc pham bat c ai. Ho Ung
phéi gitta cdc nhdm khdc nhau mét cdch mém déo bdng céch
hodn d6i hanh vi va ngdn ngi tuy theo ngudi ma ho dang tiép
xUc. Ho quyét liét nhung khoan dung, mém mai ma manh

mé. Ho chiém lai quyén luc trong xa hdi cda minh théng qua
nhitng céch giao ti€ép khdn khéo dd.

“bdo vé&”

Khi mét x3 hoi dude cau tao dé bao vé cdi téi clia nam gidi,
phu nif thudng phai tam gac qua mét bén nhing tam tu,
nguyén vong, va m8i quan tam cla ban than dé duy tri can
bang bén trong va ngoai gia dinh. Phu ni Viét Nam thudng
dadt ngudi khac 1&n trude ban than minh. Tat cd gdnh ndng
clia viéc gin gilf hoa khi de nang 1én dbi vai ho. Ho bdo vé gia
dinh minh bang tat cd moi gid, ngay ca khi diéu dé nghia la
ho phai ch8i bd chinh con ngudi that cua ho.

AMOUFLAGE™

“to have an opinion and voice it”

In Vietnamese culture, a woman is to be careful when she
uses language. A man is allowed to speak up more often. He
can be as loud and well-spoken as he wishes to be. But a
woman is always to hold back. The culture values a woman
according to how she holds herself in front of others espe-
cially to the men and elders. If a young woman voices her
honest opinion to an older man, no matter how respectful,
others consider her lacking manner, and that her family has
failed to educate her. In many occasions we bite our tongues
when we encounter an offensive remark or an oppressing
point of view from. A man is allowed to be upset and outra-
geous yet a woman are never to express her criticism.

[6]

“to adapt & camoflage”

Vietnamese women, having to learn to navigate this environ-
ment of much restraint, therefore look to other forms of influ-
ence if she wants to share her thoughts. They are chamele-
ons in social situations. They know how to accomplish social
goals, express their point of view without directly saying out
loud what they are actually thinking, thus without offend-

ing any one. They navigate groups beautifully by switching
codes according to whom they are interacting with, assertive
yet considerate, soft yet powerful. They regain their social
power through such understated way of communication.

“to protect”

Because the society is structured that favor the men’ egos,
the women often time forgo their opinions, wishes and in-
terests to maintain harmony inside and outside of the home.
Vietnamese women put others before themselves. All the
responsibilities fall on their shoulder to be the peace keepers.
They protect their family against all odds, even if it means
they have to let go of their own individuality.

THUC SU VAT VA

Téi la ngudi chua cé gia dinh nhung nhimng diéu téi ching
kién |a tUr me téi, d6 13 khi ba quyét dinh tir bd gia dinh dé
theo con dudng nghé thuét. Khi chia tay vdi b6, me khéng 18y
mot thif gia sdn nao tU bd ma chi xach hai dra con di theo.
Trong gia dinh ba me con, me déng vai tro lam hai ngudi -
vira la b6 va vira la me. Xay dung cudc séng tif ban tay trang.
Mudn cho ching tbi 3n no, me phai mua chiu ng ngudi ban
hang. Muén cho ching téi di hoc, me phai cdm xe may di lai
clia minh dé cé tién chi trd. Khi me ban dudc bic tranh nao
me lai chudn bi mua mau va toan vé cho cdc loat tranh sap
tdi. Me téi thich tu do va ldong tu trong clia me rat cao. Hau
hét gia dinh, ho hang hay hang xém déu khéng ai hiéu me,
trdch me 13 ngu dét khoéng biét hudng thu nha cao clfa réng,
chay theo dam mé nghé thut pht du ma chdng cé néi mot
can nha dé 8. Me ltc nao cling thé hién su manh mé va hiéu
rd con dudng me da chon. D6i khi tdi thdy me trao nudc mat
khi ndi vé chuyén cii vé b8 va nhiing diéu b6 déi xI véi me
va Vi b6 va me khéng thé nao hiéu nhau. Trong chuyén tinh
cam, khéng mot ngudi dan 6ng nao khién me thay tu hao vi
me thdy ho that nhé nhoi trong cdch nghi. Dén gis me t6i 55
tudi nhung me van quyét dinh khéng chung séng véi ngudi
dan 6ng nao. Me ldc nao cling ndi me thay rat hanh phuc vi
dudgc lam nhitng diéu me mudn va khéng phai nghe theo 1énh
clia mdt ngudi dan 6ng nao. Toi hiu ngudi phu nit nao ciing
can su bén canh cla mdt ngudi dan 6ng. N6 1a mot nhu cau
cd ban nhat trong cubc séng. Nhung trong tham tam téi thay
cadm nhan dudc mot phan su thiéu hut nao dd trong me ma
me c8 quén nd di.

VUa chay theo dam mé, vira thuc hién trach nhiém ctia minh
d6i vdi gia dinh. Toi thay diéu dd thuc su vat va cho ngusi phu
nd.

-
s,

QUYE

feminism -- 13 nhiing gi bao ham mét con ngudi muén dudc
la ngudi nlr, mudn cé vai trd nr gidi, va dau tranh cho quyén
dugc la mét ngudi ni nhu ho thanh that mong muén ma
khoéng phai chi la mét ngusi n nhu xa héi mong dai va ap
dat.

Trong tiéng Viét, phan I6n feminism dudgc dich la nir quyén véi
t “nl" chi phu nr (female) va tr “quyén” chi quyén Iuc (pow-
er) hay quyén phdp ly (rights) d€ nhan manh nhimng phong
trao vé binh ddng gidi dua vao quyén. Tuy thé, t&i mudn dich
tU feminism |a “quyén n” nhin ti phuong dién trudc hét 13
con ngudi, dugc phép tu chon lua kha nang dudc la ngudi nir
cho ban than hodc déng vai tro clia ngusi nir, ma khdng bi
anh hudng bdi nhiing tac déng tu chinh tri, xa héi, van hoa,
kinh t&, hay tu ndi tai gia dinh ho. Feminism vdi t6i khdng chi
la mot phong trao vé quyén hay su gidi phdng phu nt, ma né
trudc hét 1a nhan thidc dén tir viée con ngudi tu nhin nhéan ban
than minh & géc d6 nao trong su da dién cla gidi va lua chon
gi cho chinh minh.

Mét ngudi sinh ra la gidi nam néu ho nhan thay viéc lua chon
tinh cdch va hinh hai mét ngudi ni cho ban thdn minh thi dé
la quyén lua chon cd nhan cla ho va viéc xa hoi ¢cd ton trong
quyét dinh dé hay khéng khéng anh hudng dén quyét dinh
clia ho. M6t ngudi sinh ra la gidi nir nhung néu ho nhan thay
viéc trd thanh gidi nam la diéu kién dé sinh ton va phat trién
ban than thi lua chon dé cla ho sé dudc chinh ho theo duéi
va hanh déng. Ngay cé khi mét ngusi khdng thé dua ra quyét
dinh liéu ho muén la gidi ni hay gidi nam, ngudi nit hay ngudi
nam, thi nhitng gi ho suy nghi cling khéng nén bi dnh hudng
bdi nhitng phan dinh va mong dgi cla xa hoi dp dat [én suy
nghi ctia ho. Quyén nir theo nghia nay vi thé sé khéng bi bd
hep trong nhitng suy luan vé thé nao la binh dang, thé nao la
quyén cla phu nir, thé nao 1a dau tranh vi quyén Igi phu ni,
ma trudc hét nd 1a thé nao la su tu luva chon gidi tinh cla con
ngudsi.

e struggle to re

If feminism as a whole is about gender equality, then it must
also recognize the idiosyncrasies of reaching gender equality
through the lens of racial diversity. I'm a Viethamese Ameri-
can woman, and the color of my skin — my perceived ‘foreign-
ness’ despite my cultural upbringing — makes my experience
different from that of the white female counterpart. Some
struggles are the same, and others are not; for me, the prac-
tice of feminism cannot be separated from the inevitability of
racism.

Asians are smart. Efficient. Not troublemakers — the model
minority. A passive people who work hard. Asian women are
docile. Exotic. Fetishes. Delicate and petite.

'am a woman, and | am also Asian. | don't want men to
introduce themselves with “Hey, did you know | love Asian
girls?” | don't want to see Asian female leads in their origi-
nal movies being replaced by white actresses. | don't want
my Asian girlfriends to prize having a non-Asian boyfriend
over an Asian one. | don't want to hear someone tell me |
look like another woman simply because we're both Asian. |
don’t want any of this, but it still happens. For me, the lines
between fighting for feminism and fighting against racism
are often blurred.

But let's not forget about the other half — the Asian men who
are regularly emasculated, seen as non-sexual, or pin-holed
into the role of a nerd, gangster or martial arts master. It's
also my job to protest these stereotypes in addition to the
ones | face, because reform will only be sustainable if we ad-
dress both sides of the problem, not just one.

| Cubc dau tranh dé cdi cdch céc dinh khudn vé vai tro gidi trudc nhing dinh
kién phan biét ching téc vé ngudi chau A;

| am a single woman, and what | am sharing here is the
story of my mother, how she decided to leaver her family to
pursue her passion with arts. When she divorced my father,
my mother did not take any property with her except her
two children. In our family of three, my mother plays both
roles — that of a father and a mother. She built her life from
two empty hands. To be able to feed us, she had to take
loans from buyers. To send us to schools, she had to sell her
motorbike, her only means of transportation. Whenever she
manages to sell a painting, she would rush to buy materials
and canvases for next series of work. My mother loves her
freedom and she has a great sense of dignity. My extended
family and my neighbors all couldn't understand my mother;
they reprimanded her for being foolish, for chasing after her
dreams to do arts without even a roof over her head. But my
mother always shows her headstrong attitude. She under-
stands clearly the path that she has chosen. Sometimes, |
can see her tearing up when she talks about my father, about
how he treated her and how they could not understand one
another. In her love life, no man is worth mentioning to her
since she deems all of them too narrow-minded. My mother
is 55 now, and she has made up her mind to remain single.
She always tells me she feels happy to do what she loves,
and not have to obey any men. But | understand that any
woman needs someone by her side. It is a basic urge for us
in life. | can feel that part missing in my mother’s life, the part
that she tries her best to ignore.

To follow her passion, while fulfilling her duties with her fam-
ily. I think this duality is very cumbersome for a woman.

§ Truly difficult;

Feminism to me is what refers to a human being whose will
is to be a female, acquires the role of being a female, and
would fight for the rights of being the honest self they want
to be, not to become the one they are socially expected to be.

In Vietnamese, the word “feminism” is often translated as “n{
quyén” with the word “n{” as female and the word “quyén”
as power or rights to refers to the movement of equality
based on rights. Nevertheless, | want to translate the word
as “quyén n{” to understand feminism from the perspective
of a human first, someone who can choose to be a female

or acquire the role of a female, by themself and for themself,
not to make a decision being affected by the political, social,
cultural, economic influences, or by their families. To me,
feminism is not just a movement advocates female’s rights or
to liberate women. It is primarily a self-awareness that refers
to how a person identifies themself from multi-dimensional
nuances of gender and to choose one(s) for themself.

orm gender roles in

the face of racist Asian stereotypes.”

Néu nhin ni quyén mdt cdch toan thé nhu mét cude van
ddng cho binh d3ng gidi, thi nr quyén bat budc phai thira
nhan rang cudc thao ludn vé binh ddng gidi can phai bao
gbm nhiing van dé vé da dang sic tdc. Toi la mot ngudi phu
nlr My g6c Viét, va mau da clda téi — hay ndi rébng hon la vé
bén ngoai ‘ky la’ cla tdi, bat chdp viéc tdi dudc nudi Ién trong
moi trudng van hod nao — khién cho nhing trai nghiém cda
i khdc biét so vdi mot ngudi phu nif da trdng. C4 thé ching
tdi gap mdt sé thach thic giéng nhau, nhung khéng phai tat
ca. Vdi t6i, viéc thuc hanh nir quyén khdng thé bi tach rdi khai
cudc dau tranh chéng phan biét ching toc.

Dan chau A théng minh. Bugc viéc. Khéng phai nhitng ké gy
réi — mot nhdm thiéu s6 hoan hdo. Mét giéng ngudi thu déng
chi biét cdn man 1am viéc. Phu ni chau A ludn ngoan ngoan.
Mang dén nhitng khodi lac cia mét mdn dé ngoai nhap la
lung. Nhirng sd thich tinh duc ky la. Nho nhdn va mong manh
dé va.

T6i 13 mét ngudi phu ni, va tdi cling 1a mét ngudi chau A.

Téi khdng mudn dan 6ng bat chuyén vdi t6i bang ciu “ Nay,
em c6 biét 1a anh rat mé phu nif chau A khéng?” T6i khong
mudn thdy nhifng nif didn vién chdu A trong céc bd phim géc
cla ho bi thay thé bdi cic nif dién vién da trdng. Toi khéng
mudn céc cb ban chau A clia minh coi trong mét ngudi ban
trai khéng phai chdu A hon la mét ngudi ban trai chau A.

T6i khdng mudn ngudi khac nhan xét rang téi tréng gidng
nhu mot nguadi phu nr khac chi vi ca hai chiing t6i la ngudi
chau A. T6i khdng mudn bat clf chuyén gi tdi vira néu xay ra,
nhung chidng van xay ra hang ngay. Vi vay, vdi toi, cubc dau
tranh cho n{r quyén va cudc dau tranh chéng phan biét chiing
toc lubn hoa quyén, di déi vdi nhau.

Nhung ching ta cling khdng nén bd quén nhitng ngusi dan
&ng chau A — nhitng ngudi thudng xuyén bi phi nam tinh
hod, bi coi la khéng hap dan vé mat tinh duc, va bi gan ghép
cho nhiing vai dién nhat dinh ciia mét ga mot sdch, mét tén
gang-ta, hay mét bac thay vo thuat. Téi ludn van déng dé
thdo bd nhiing dinh kién 4p dat 1&n dan 6ng chau A song
song vdi nhiing dinh kién ma chinh t6i phai chiu, vi téi tin
rang thay d&i chi dién ra mét cich bén viing néu ching ta
thra nhan va gidi quyét van dé cua ca hai gidi, ch khdng chi
mot.

BIN DANG G101

From a personal standpoint | like to use the word “feminism”
in its original form, with the Vietnamese translation being
“nlr quyén”, as it is a legacy of a strenuous, complex and
profoundly influential movement in history. However, the
misconstrued interpretation of “feminism” as “overthrow-
ing men”, “men-hating”, or “raising women above men”, has
given the term so much stigma that it seems extremely diffi-
cult nowadays to promote the idea of equality. In the context
of Vietnam in particular, it seems that the socialist branch

of ‘feminism’ that sought to mobilize women to participate

in the workforce while simultaneously recasting them into
traditional domestic roles, has frustrated and antagonized
many. Not a small number of people I've talked to, both men
and women, while whole-heartedly embracing the belief that
individuals should not be discriminated based on their sex,
are reluctant to call themselves ‘feminists’ for fear of being
viewed as ‘uncool’, ‘aggressive, or ‘extreme’.

As | seek for an alternative way to introduce feminism,
“gender equality” appears capture the essence of the notion
without necessarily evoke all the negativities attached to

the original word. At the same time, this word transcends
the male-female binary to be more inclusive of other gender
identities. However, | prefer to use “gender equality” and
“feminism” interchangeably instead of deliberately distancing
the two terms from each other. | think that might help people
better understand the idea while learning to appreciate the
history of feminism.

9l Gender equality;

Chinh Vi  trong moi trudng trung hoa nhu vay, nén minh cam
thay su binh ddng la diéu tat nhién gilra ngusi vdéi ngudi. Xét
cho cuing, viéc b6 me khéng ciu né chuyén phan biét nam-nr
bién ba chi ctia minh thanh mét “nlr quai” trong mat clia moi
ngudi, va minh. Thé hién gidi cta chi van la nl, trong td quan
40 van cd vdy dai vay ngdn, cé giay cao gdt, thé nhung suy
nght lai cé hoi huém “nam tinh” han cd mét thang con trai: da
quyét la lam cho bang dudc, mac k& nhitng ngudi xung quanh
¢ ndi gi, mac ké liéu nhing viéc 8y cé liéu linh hay vudt qua
nhiing 1€ 18i x3 hdi hay khéng.

Ba nam trudc, ba ay chia tay méi tinh dau, va mudén tim kiém
cho minh mét khoang khéng gian tu do, nai cé thé tuy y thé
hién cam xuc suy sup chan chudng ma khéng sg ngudi than
trong gia dinh nhin thay, bai chi cé cdi téi rat cao.

Téi quen chi nay qua mét chi ban cling day th dé ndi, tir viéc
I8y chdng ngusi Myanmar, khéng cudi, chi an héi. Bé viéc, dé
lién 2 dlfa, 8 nha chdm con da ba nam nay. Hai ngudi dy, than
nhau, va déu quai quadi ma néu phai dich tr feminism sang
tiéng Viét dé goi 2 ngudi nay, tdi sé goi ho la “nir quai”. Ca
hai déu thudc dang ngudi gidi bé cdi gi cling biét, ndi nhiéu
khong ké xiét va cé mot ngubn nang lugng bat diét. Gitra

ho va nhiing ngusi LGBT & Viét Nam hién tai cé mét diém
chung, dé la mot khi da tu thdo bé minh khoi xiéng xich cla
dinh kién, ho cé cho minh khao khat Iam chd ban than va

tim toi nhimng diéu mdi mé, va thuc hién téi cung nhitng udc
mong...

Va khi nhitng khai niém nhu xu hudng tinh duc, ban dang gidi
bat dau dudc ndi dén rong rai hon, dé la khdi dau cua viée
khéng bao gig con nhiing khai niém nhu véy nira. Feminism
V@i tdi la qud trinh chuyén déi, khéng phai dich dén. Chi ban
kia, hay ngudi yéu t6i, van cd nhitng cdi mudn lam ma chua
thé lam, van cé nhiing gidi han, nhung gidi han dé khéng con
nam & quyén quyét dinh cla ngudi khdc ma & phan tiém thic
va an thuic xa hdi cla chinh ho.

Ca nhén t6i thich sir dung tU “nlr quyén” (feminism) nhu nd
von dudc hinh thanh, bdi né bao ham dau &n cla mét phong
trao lau dai, phic tap va quan trong trong lich si. Tuy nhién
l&u nay tU “nl quyén” thudng bi hiéu 1am thanh “1at d6 nam
gidi”, “thu ghét nam gidi”, “dua n gidi Ién trén nam gidi”,
khién ngudi ta dé cé thanh kién véi y niém nay va khd chdp
nhan nd. Dac biét & Viét Nam, trudng phai “nlf quyén” dugc
nha nudc xa hoi chd nghia thidc ddy sau vai thap ky dudng
nhu d& khién khéng it ngudi tré nén that vong va dc cam, bdi
mot mat nha nudc vira ¢d géng huy déng phu nif tham gia
vao luc luong “xdy dung va bdo vé dat nudc”, mat khdc van
c8 khép chat nir gidi trong khudn khd ndi tra truyén théng

vdi hinh m3u “ba ddm dang”, tao nén nhiéu mau thuan va
gdnh nang cho phai nlt. Khéng it ngudi t6i ting gdp nhat
dinh khéng chiu goi minh la ngudi theo chii nghia nl quyén,
mac du ho tin rdng phan biét d&i xI dua trén cd sd gidi tinh la
khéng ding. Ho s6 gdn minh vdi cdi méc “nlf quyén” sé khién
ho bi hiéu Iam 13 “16i thai”, “han hoc” hay “cuc doan”.

Khi t6i c6 gdng tim mot céch khac dé gidi thiéu khdi niém “nir
quyén”, tbi thay tU “binh dang gidi” ¢ vé phu hgp han ca.

N6 van truyén tai dugc tusng déi ddy da y niém cét 16i clia
“nr quyén”, dong thai khdng gdi cho ngudi nghe nhitng cam
xUc tiéu cuc ma tir “nlr quyén” cé thé khai day. Tuy nhién, toi
thudng c6 chi y sif dung ca hai tU “binh d3ng gidi” va “nit
quyén” nhu hai tir déng nghia vdi nhau, thay vi tach ti “binh
d3ng gidi” ra khoi “nlr quyén”, bai t6i mudn ngudi nghe vira
dé dang tiép nhan khai niém binh d3ng gidi, vira dan hiéu va
tran trong tU “nlf quyén” y nghia lich s cla né.

QUAI

Since coming.from such a neutral environment, to me, equal-
ity among people is indeed an apparent matter. After all, my
parents are not too particular about male-female distinction,
which turns my elder sister into a “nlf quai” in the eyes of me
and others. Her gender role is still lady-like, she has all kind
of skirts and dresses, even high heels in the closet, while

her thinking is somewhat more masculine: once she sets her
mind on something, she has to go all the way for it, despite
all the surrounding buzz and gossips. She does not give a
damn if she has to recklessly exceeded any social manners
or not.

Particularly, it all started three years ago, when she broke up
with her first love. Consequently, it had left a huge scar in her
heart. She then struggled to seek for an unbounded space
where she could freely express every downturn without
being seen, especially by family members since her ego was
huge. Not long after, | discovered that she had been schem-
ing for moving out!

We came to know each other through a mutual friend, who
is also full of surprises: marries a Burmese, never actually
has a wedding but only an engagement. The latter has quit
her job and been a stay-at-home mom to 2 kids for 3 years.
These two female friends of mine, who also happened to be
close friends, share the same trait — odd — to some extent. If

I have to translate “feminism” into Vietnamese, I'd call them
“n{r quai”. Both are knowledgeable about almost all sorts of
things, unbelievably voluble and overflowing with energy.
They and the LGBT community share a common quality, that
is, once they bravely remove themselves from the shackles of
prejudice, they will seek to take full control of their own lives,
explore new things and persist in pursuing their dreams...

When the concepts of sexual orientation, gender identity be-
come more widely debated, that is exactly when these terms
vanish. Feminism, to me, is rather a transition, not a destina-
tion. In fact, the “nir quai” and my fiancé still yearn for things
they desire but cannot yet attain due to some limitations.
Nevertheless, those restrictions are no longer be imposed by
the society or anyone else but their social subconscious and
hidden consciousness.

Feminism is achieved when assigned
gender roles are non-existent in

religious, societal,

cultural and

ohilosophical ideology.”

For traditional Confucius conduct regarding gender roles and
family, a virtuous woman was supposed to follow the lead of
the males in her family, especially the father before her mar-
riage and the husband after she marries, and then her son
once her husband has passed. The value of a male is further
emphasized as once married, a couple under tradition, was
expected to live with the husband’s parents. In my family
this has changed drastically. My parents’ generation followed
these gender roles in Vietnam. My family then entered the
United States as Vietnamese refugees in 1975.

Growing up, my sister and | were taught to act the part, such
as serve food to guests and cleaning up after them—some-
thing that was never expected of our brother. However, as
we entered high school, something shifted in my parents’
ideas of the kind of life we should lead. My mother was pretty
feisty and my sister and |, fairly headstrong. My father told
both my sister and | that he never wanted us to be depend-
ent on anyone (such as financially, in a relationship), and that
we needed to be strong and independent, and although |
never knew what has caused this shift. My sister and | also
never took our partners’ names in marriage. Although my
father would respect our decision either way, he definitely
supported us keeping our family name.

* Ching ta sé dat dén mét xa héi nir quyén khi cdc dinh chudn vé vai trod gidi bi
x0d bé khdi cac tu' tudng tén gido, xa hdi, van hod, hay triét hoc;

Trong cac gido ly truyén théng cig dao Khéng vé vai tro gidi
va gia dinh, mét ngudi phu nir ddc hanh phai ludn nghe IGi
nhiing ngudi dan 6ng trong gia dinh, cu thé 13 ngudi cha
trudc khi cb két hén, ngudi chdng sau khi cd két hon, va cudi
cling la ngudi con khi chéng cé mét. Vai tro clia ngusi dan
6ng cang dugc dé cao han khi mét cdp va chéng theo truyén
théng phai séng cling gia dinh nha chéng sau khi cudi. Trong
gia dinh t6i, diéu nay da thay d6i ré rét. Thé hé clia cha me tbi
van tuan theo cdc vai trd gidi nay khi & Viét Nam. Sau dd, gia
dinh téi dén ti nan & nudc My ndm 1975.

Khi con nhd, tbi va chi téi dugc day dé lam tron bén phan cla
minh, nhu phuc vu thiic @n cho khach va lau don chén dia -
nhiing viéc ma anh trai téi chua bao gi¢ dudc tréng dagi phai
lam. Tuy nhién, khi ching téi bt dau di hoc cap 3, cé diéu gi
dd d3 thay déi trong tu tudng clia cha me t6i vé tuong lai cla
chuiing tbi. Me téi |a mét ngudi phu nir ddo dé, va t6i va chi gdi
cling khd manh mé. Cha tdi bao t6i va chi gdi rang 6ng khéng
muén ching toi phai 1& thudc vao bat c ai (trong chuyén tién
bac hay tinh cam). Ong mudn chiing t6i phai séng manh mé
va tu 18p, mac du cho dén gid tdi van chua biét ly do cla su
thay d&i trong cdch suy nght nay. Ca tdi va chi gai déu khéng
|8y tén ho cla ban ddi khi k&t hdn. Mac du cha t6i luén tdn
trong vy kién cla chdng t6i, dng rat ting hd viéc ching toi gil
tén ho cla minh.

theo t6i, don giadn dé la ‘Phu NI, tu nhién va khéng cé moét
phdn xét nao vé ngbn ngr hay dinh nghta. téi khdng muén
13p lai hay b8 sung vao chif ‘quyén’ khi nglt cdnh “quyén” gai
nhdc dén mét cube ddu tranh cho “quyén”; trong khi ‘quyén’
la mot thanh t6 tu nhién khi moi ngudi moi gidi-tinh déu cé
quyén binh d3ng.

REEDOM Al

This is not my ‘translation’ of feminism because | believe
translations should adhere as closely as possible to the origi-
nal and its context. Therefore, this is my ‘interpretation’, not
translation:

Feminism means to have the space to know oneself and
explore one’s interests and the rights to do so without
repercussion or judgements; then it is the right and freedom
to make informed choices; it is also to be valued according

to one’s ability, and given opportunities to exercise and hone
these skills. Feminism in this sense means the same thing as
human freedom and equality. There is no difference between
these two concepts in an ideal world.

In my local context, this interpretation at the moment means
to get to chose, to be respected, to live without having to
fear, overcompensate or be subservient to male members
simply because they are male; to have the household bur-
dens shared equally and the rights to be selfish sometimes,
not expected to put family above all else.

T Tu do va binh d3ng;

for me, the word simply means “Women', naturally and with-
out any judgement about its definition or etymology. | don’t
want to add in the word ‘rights’ when all it does is to remind
us of a fight for “rights”, when “rights” should be a natural
inheritance for everyone, regardless of their gender, when
gender equality is established.

D EQUALITY

Déay khéng phai la cach t6i ‘dich’ lai khai niém nlr quyén, vi toi
tin rang nhitng tUr dudc dich lai can phai bdm cang sét cang
t6t vdéi nglr nghia va boi canh hinh thanh cda ti géc. Sé phu
hap han néu chdng ta nghi day la cdch ma tdi ‘gidi nghia’, chd
khong phai ‘dich nghia’ nir quyén:

N quyén nghia la quyén cé moét khdng gian dé tim hiéu va
khdm phd nhitng mé&i quan tdm cda minh ma khoéng lo sg
nhing rdi ro hay phdn xét; sau dé la quyén dugc quyét dinh
khi da cé ddy du hiéu biét. N6 cling 1a viéc nhan dudc su tén
trong xing dang dua trén khd nang cdia minh, va dudgc tao
ca hoi d& mai gilia va thir nghiém nhitng kha nang nay. NI
quyén & dady mang ham nghia tuong tu nhu su tu do va binh
d3ng clia nhan loai. M6t thé gidi hoan hao sé khéng ton tai
nhiing ngan cach gitra hai khai niém nay.

Trong béi canh t6i dang séng, cach gidi nghia nay bao ham
viéc dudc lua chon, dugc ton trong, dugc séng ma khong sd
hai, khdng can phai quy luy hay bao bién cho nhitng hanh vi
clia dan 6ng chi vi ho sinh ra la nam gidi; viéc dugc chia sé
nhirng trong trach trong gia dinh mét cdch cédng bang va viéc
ddi khi duge s6ng vi minh, dudc dat ban than minh |&n trudc
gia dinh.





